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Abstract 
Globalization has become a whirlwind which is enveloping 
everything in its path. The conventional wisdom, especially, from 
the purveyors and the advantaged West, is that it is not only here to 
stay: it is good for everyone irrespective of the corners of the earth in 
which they live. However, this assumption is not corroborated by 
practical obtainability, to say the least. Indeed, globalization is the 
strongest phenomenon of change; it not only permeates cultures, 
economies and social organizations but distorts them as well. The 
Igbo people and culture not being isolated from the global 
community is not spared from the deleterious effects of 
globalization, as discovered in the study. Given that culture is 
dynamic and never static, it is argued in some quarters that Igbo 
culture must either learn to exist side by side with the changes 
introduced by globalization or be obliterated by it altogether. 
Whether the above contention is plausible or not, forms a central 
discourse in contemporary Igbo studies. In any case, the truth 
remains that in order to combat the negative effects of globalization 
on Igbo culture, a systematic appraisal of these effects must be done 
and this appears not to have received adequate attention in Igbo 
studies. Adopting historical methodology of data gathering which 
encourages ample utilization of primary and secondary sources, the 
paper thus argues that for Igbo culture to survive the encrustations of 
globalization, these encrustations must be critically examined, vis a 
vis how they affect and undermine Igbo culture. 
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     Globalization is a phenomenon with many facets. It possesses different meanings 

to different people. To some, the existence of this global phenomenon has created 

positive results on the global environment. This group sees globalization to be 

encouraging the progression of economies, politics, and technologies in the global 

environment. Others, on the other hand, see this phenomenon to be hegemonic and 

unfavourable to local and national economies.   Globalization has been in existence 

for centuries, and its rapid acceleration was experienced with time. Accordingly, 

globalization has progressed from the colonization of the inhabitants of the world to 

the appearance of nations, from conquests to independent countries, from sailboats 

and caravans to steamboats, truck fleets and cargo planes, from trade in a few 

commodities to global production and distribution networks and to the present 

expulsion of international flows services, capital, and information (Globalization and 

Society, 2014). Many factors contributed to the rise of globalization. The 

advancements in transportation and communication were the major factors. The 

current wave of globalization is a result of the evolution in technology along with the 

interactions of other actors at various aspects of the economy.   

     The encrustations of globalization on various aspects of the global society have 

created myriads of effects which have been subject to debate among scholars and 

policy-makers. To the purveyors and advantaged West, globalization conveys positive 

impact, hence the resolution that it is good for all and sundry. To the underdeveloped, 

on the other hand, the infiltration of globalization into their polities has impinged on 

their cultures, economies, and social organizations. It is on this premise that this paper 

attempts an appraisal of the encrustations of globalization on Igbo culture with the aim 

of divulging the resultant effects of the encrustations. The paper has seven sections. 

While sections one and two constitute the abstract and the introduction respectively, 

section three attempts the theoretical and conceptual explications of globalization. In 

the fourth and fifth sections, the paper traced the origin of globalization as a pragmatic 

global phenomenon and the various dimensions of globalization; as well as essays on 

aspects of Igbo society prior to the emergence and rapid dissemination of 

globalization, respectively. The encrustations of globalization on Igbo culture was 

appraised in the sixth section revealing the various effects, while the seventh section 
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contains some useful measures which can be potent in ameliorating some of the 

perceived deleterious features of Igbo culture engendered by the encrustations of 

globalization. 

 

Theoretical and Conceptual Explanations   

     The term globalization has been given a plethora of definitions by scholars of 

differing orientations. It connotes the emergence of a global society where the 

economic, political, cultural and other societal events in one part of the world 

disseminate to the other part of the world possessing some aura of significance for the 

inhabitants (Schwartzer, 2000). According to McGrew (1990), Globalization connotes 

multiplicity of interconnections transcending nation states that make up the world 

system. It also defines a process through which events, decisions, and activities in one 

part of the world possess a significant effect for individuals and communities in quite 

distant parts of the globe. Offiong (2001) further sees the term as “… the 

consummation of the internationalization of capitalism and its associated institutions 

and the subjugation of the peoples of the globe, which began several centuries ago” 

(P.1). Additionally, Cerny (1997, P.270-271) defines globalization “… as a set of 

economic and political structures and processes deriving from the changing character 

of the goods and assets that comprise the base of the international political economy 

…”. Oman (1994, P.33), on the other hand sees globalization as “the growth of 

economic activity spanning politically defined national and regional boundaries”. By 

these definitions, globalization involves an increase in the movement of people, 

goods, and services across national boundaries which are factually propelled by 

migration, trades and investments. 

 

Origin and Dimensions of Globalization  

     The historical origins of globalization have been for some time now subject of a 

recurring and vexed debate in the social sciences and humanities. While several 

scholars trace the origins of globalization to the modern era, others see it as a 

phenomenon with long history. A coterie of scholars, on the other hand, argue that 
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tracing the origin of globalization to far back in time makes the concept to be of no 

use for political analysis (Conversi, 2010). 

     The earliest phase of globalization in the global system was experienced during the 

Hellenistic Age (the period between the conquest of the Persian Empire by Alexander 

the Great and the establishment of Roman supremacy, dating from 4th – 1st century 

B.C). Referred to as archaic globalization, urban centers were focused around the axis 

of Greek culture in this phase. The next phase lasted from the 15th century A.D. to the 

18th century A.D. Referred to as proto-globalization this phase was characterized by 

the rise of maritime European nations such as Portugal, Spain, Dutch, and Britain, in 

global business. It was promoted mostly by chartered companies such as the British 

East India Company founded in 1600, and the Dutch East India Company, founded in 

1602. Following the proto-globalization phase was the modern phase (dating from the 

19th century). It was mostly characterized by imperialism, emergence of global trade, 

capital and investment. The operations of the Breton Woods Institutions – the 

International Bank for Reconstruction and Development (IBRD) or World Bank, and 

the International Monetary Fund (IMF); and the Multinational Corporations 

contributed to the hits of globalization felt under this phase. 

     Globalization, since developing tap root in the global environment, has assumed 

various dimensions to include economic, political, ecological, and cultural 

dimensions, and its impacts are continuously felt in these dimensions. One of these 

impacts (drawn from the cultural dimension) is the impairment of norms, beliefs, and 

other established institutions of indigenous cultures, for instance, the culture of the 

Igbo people of South-Eastern Nigeria.  

 

A Glance at Igbo Society in Antiquity 

     It will not be apt to discuss Igbo society in antiquity with the traditional history or 

origin of the Igbo people in absentia. In the words of Onwudiegwu (quoted in Ubaku, 

2012, P.29), “a traditional history of a given people forms part of their thought system 

and social life”. Since this section concentrates more on the social life of the Igbo 

people in antiquity, a lucid view of their traditional history is imperative. 
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      There had been existing different traditions or theories on the origin of the Igbo 

people. The cause of the existence of variations vis-à-vis Igbo origin has been 

attributed to “… the absence of helpful records or archaeological findings by which 

the people can determine the date of settlement or place of origin” (Ilogu, 1974, P.1). 

Borrowing the classifications of Ijoma (2002), thus, there is the Igbo homeland or 

independent origin (autochthonous origin) which suggests that the Igbo people have 

been where they are presently located since time immemorial, and that they have 

remained in their present area without being immigrants since they occupied a kind of 

established position territorial wise. Archaeological reports of Hartle (1967) and 

Sowunmi (1991) are testimonies that the ancestors of the Igbo had occupied the 

present day Igbo land “… since well over one thousand years before Christ” 

(Nwaezeigwe, 2007, P.26). Other versions of Igbo origin include the oriental origin of 

the Igbo, where Okorie (1983) provided more explicit dates, names, and maps of the 

migration of the Igbo from the Middle East; and the Niger/Benue area version of Igbo 

origin which has been based on linguistic theory (Afigbo, 1981). This tradition also 

tends to explain the rationale behind the closely relatedness to each other of Nigerian 

languages. To this end, Nwaezeigwe (2007, P.28) contends (having made his 

observations) that: 

This theory no doubt explains the closeness of the Igbo and 
Idoma languages, suggesting that the separation of the two 
languages might have occurred not quite long age. Similarly, 
the closeness of the Itshekiri (sic) and Igala languages to the 
Yoruba seems to suggest much closer affinity. In other words, 
like the Idoma, both Igala and Itshekiri (sic) appear to have 
separated from the larger Yoruba. It also explains the 
existence of some common vocabularies among the Igbo, 
Idoma, Igala, Yoruba, Edo, Bassa, Igede, Ebira, and Itshekiri 
(sic) among other neighbouring languages of the same family. 

     Traditional Igbo society was known for various features (some of which still 

prevails in the present times) which were not “… spoliated by the artificial niceties of 

(the) West…” (The Speech of Azikiwe, 1949). A typical example was the 

identification of titled men with different insignia which made them to be easily 

recognized wherever they go. For instance, an interviewee revealed that in ancient 
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Awo-Omamma - an Igbo community presently situated in Oru East Local Government 

Area of Imo State, the agha (anklet) was used in identifying an Ọzọ title holder, as 

well as the type of Ọzọ conferred on the individual (Omeziri, 2014). Similarly, an Ọzọ 

title holder in the aforementioned community, during this period, was also identified 

with a particular ichi (mark) etched on the face usually given to those conferred with 

the title (Omeziri, 2014). 

     The ichi in the traditional Igbo society was an important insignia among the Igbo 

people. In the words of Basden (1982, P.182), the ichi was “… a much more elaborate 

and serious affair (in Igbo land), and …no freeborn male would dream of foregoing 

his inherited right to display the marks of his town and family”. The operation though 

painful, was usually endured. The ichi usually signifies the citizenship of an individual 

in a particular family, clan, or community. The marks were given by the women (in 

some quarters), and the men, and the occupation turned out to be lucrative during this 

period (Amadi, 2014). Having witnessed similar situation during his visit to Igbo land, 

Basden (1982, P.183) thus contends: 

…the services of men from the town of Umu-di-awka are in 
great demand; in fact, these men hold a sort of monopoly of 
the profession, and travel all over the country for the purpose; 
and judging by the number of those bearing the ichi marks, it 
must be a prosperous business. 

     The political institutions in the traditional Igbo society were patterned in such a 

way that they combined popular participation with weighting for experience and 

ability. Consequently, there existed different political institutions in Igbo land during 

this period. The role of the family head was the most widespread institution. The 

family head was usually the oldest man of the oldest surviving generation in a family 

or clan. He had the responsibility of settling disputes, as well as controlling the 

channel of communication with the ancestors – a designation which earned him 

reverence and respect. 

     The age grade was another political institution with widespread recognition in the 

traditional Igbo society. According to Omolewa (1986, P.84), “the age grades were 

strongly organized among the … Igbo …”. They had their civil obligations in 

community service. According to Obasi (2000, P.34), the institution “…serve as 
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behaviour regulators for people of the particular age; and… help each other in their 

farming, house-building, marriage, and death ceremonies”.  

     Secret societies were valuable instruments for social control in the traditional Igbo 

society. Their members assumed roles of supernatural beings and attacked offenders 

or desecrators of societal norms. It had the loyalty of the individual family and 

lineage. This institution was potent in sanctioning crimes. Their actions created fear in 

people thereby compelling them to exhibit acceptable behaviours in the society 

(Amadi, 2014).                

     Igbo people in the traditional Igbo society were known for iron works which 

assisted them in many ways, part of which was overcoming the ecological difficulties 

of the forest environment. The iron technology first attained its highest level of 

development in Awka (Afigbo, 1980). This could be attributed to the belief that Eri 

(projected by one of the traditions on Igbo origin as the ancestral father of the Igbo) 

gave an Awka man an ofo (a symbol of authority in Igbo land) confirming him in the 

profession of blacksmithing, after the latter had assisted him in drying the earth which 

he discovered to be a morass upon his arrival from the sky (Afigbo, 1980). Apart from 

assisting in solving ecological problems, however, iron work improved farming, 

hunting, and art of warfare in Igbo land. 

     Also, the traditional Igbo society was patrilineal and patrimonial. There was 

equally a prevalence of the patrilocal system. The traditional society was also known 

to be religious. The description of the Aboh people, as provided in Isichei (1976, 

P.25), given by an early German missionary upon his visit to the area evidenced the 

above assertion. In his words: 

Tshuku – God – is continually heard. Tshuku is supposed to 
do everything… Their notions of some of the attributes of the 
Supreme Being are, in many respects, correct, and their 
manner of expressing them striking. God made everything: 
He made both white and black; is continually on their lips. 
Some of their parables are descriptive of the perfection of 
God. 

     In their belief, also, the universe and its aspects were created by God. The aspects 

of the universe thus include the sky, the earth, and the sun, etc. Oracles exist as both 
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lesser gods and intermediaries to the Great God. In most cases, the oracles punish 

social offenders and tradition desecrators. There were usually links between the living, 

the dead, and the unborn. The living sacrifices to the dead soliciting for their constant 

protection. In some cases, young girls were genitally mutilated, which was believed to 

be a preventive measure to the possible development of promiscuous propensities. 

Birth to twins, triplets, and quadruplets; and a child teething first the upper teeth, were 

all considered abominable.  In addition, emphasis were placed on young girls getting 

married as virgins, there existed also the practices of levirate and sororate, and the 

betrothal of a young girl to a man as her prospective husband. There was also the 

belief in reincarnation in the traditional Igbo society. The belief “… comforts dying 

persons who think that they have not raised their status sufficiently in the life that is 

ending” (Stevenson, 1985, p.15). This explains the reason why traditional Igbo society 

attached great importance to identifying the deceased person of whom a baby is 

thought to be the reincarnation. On reincarnating, the baby can assume whatever status 

the deceased had ab initio, and build on it in the new life.                          

 

Igbo Society in a Globalized World 

     Globalization is unarguably indifferent to cultural values around the world. Local 

or indigenous cultural values of countries are malignantly relegated to the background 

because of globalization. Drawing from the above, and our earlier avowal that 

globalization inter alia has deleterious consequences on Igbo culture, this section 

attempts to evaluate the ways in which globalization has negatively affected Igbo 

culture.  

     Culture which is the central variable here has been seen as “that complex whole 

which includes knowledge, belief, art, morals, law, custom and any other capabilities 

and habits acquired by man as a member of society” (Adedimeji, 2006, p.7). It is an 

all-embracing entity without which progress in society would remain a mirage. This 

explains the consensus of opinion amongst scholars that the basis of development is 

culture and any community that aims at progress without its culture is only deceiving 

itself by engaging in self-immolation (Adedimeji, 2006; Mazrui, 2000; Norberg-

Hodge, 2006; Okodo, 2005). Most developed societies are great by virtue of having 
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great confidence in their culture, promoting and enhancing it as a springboard for 

progress. 

     The Igbo people had a solid, justifiable and progress-orientated culture until the 

intensification of the economic, socio-cultural, military and political affairs of the 

globe by industrial capitalism - the so-called globalized world. Primordial Igbo culture 

as represented by the principle of Omenala was not only communal but indeed very 

developmental. What is more, the cardinal and inviolable social pillars of Ofo na Ogu 

(Justice and equity) ensured that everyone did what was right as otherwise would 

mean total societal rebuttal and such individual(s) being ostracized. Njoku & 

Ilechukwu, 2012, P.3 adds, 

Omenala refers to the ideological expression of their (Igbo 
people’s) economic, social, religious and political practice. It 
is also that which regulates their social, cultural and religious 
practices. The highest principles within Omenala, which 
underscores the behaviour and actions of all beings, is Ofo 
(Justice), symbolized in “Ofo stick” held by the elders, priests 
and the initiated. The holders of Ofo are the guardians of 
Omenala and all its codes, which protect this cosmic, natural 
and social balance. The basic principle of Ofo is “right is 
might”, but it is right defined as justice. Thus, Ofo is the 
defender of the innocent and weak.  

 
Nwala (2010, p.60) submits that “the Machiavellian principle of might is right, which 

is the bedrock of modern capitalist value-system, is an anathema in Igbo philosophy 

and social practice”. It goes without saying that justice and equity forms the 

unassailable bedrock of development. (Recall that even the Euro-American purveyors 

of capitalist democracy still parade justice and equity as undeniable pillars of 

democracy). How come the Igbo have put these cultural pillars in abeyance? 

Globalization must explain! As we argued elsewhere in this paper, it is unarguable 

that colonial imperialism was the fore-runner of today’s globalized world and through 

the instrumentality of colonialism, the Igbo people were willy-nilly made to see 

anything about their primordial forms of existence as fetish and anachronistic. In this 

way, scheming and manipulation supplanted Ofo na Ogu in the modus-vivendi of the 

Igbo whilst Omenala quickly became a practice of the “heathens”. 
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     In line with the fore-going, is the fact that globalization which operates hand in 

hand with Western capitalist philosophy has entrenched in Igbo society the belief and 

practice of rugged individualism. The Igbo people who were hitherto very 

communalistic; who were known to be brotherly, as expressed in such sayings as 

Igwebuike (literarily meaning there is strength in numbers) and onye aghala nwanne 

ya (do not forsake your brother) are now ferociously engaged in individualism and 

self-interests that the collective interests of the Igbo nation are easily shortchanged by 

other ethnic groups who still retain their communalistic ethos somewhat. Thus, the 

social philosophies of Igwebuikeism and onye aghala nwanne ya have been reduced to 

clichés and are now mere political slogans for rallying the people to vote for one 

political party or the other.  

    Again, it has been averred that the Igbo people are the most outgoing and receptive 

to change in the whole of Nigeria (Ezeudu, Nkokelonye, and Adigwe, 2013). 

However, as useful as this trait may be, globalization has not only tended to widen its 

dimensions but has ensured that its proceeds are much more negative than it has 

hitherto been and thus, the Igbo are turned against their culture. In this connection, 

Nwaolikpe (2013, P.65) posits that  

 
Globalization transmits the cultural pattern of developed 
countries to our country. People prefer to entertain themselves 
by watching western programmes, and because of that, we are 
gradually embracing western culture. People now imitate the 
western way of life, their food, modes of transport, music, 
without regard for the local culture.  

Consequently, such cultural heritages like marriage rites, burial rites, birth rites, 

dressing, greeting, music, folklore, religion, and other tangible cultural monuments, 

natural sites and cultural landscapes are either decaying, dead or simply put are 

inexplicably in abeyance. Some Igbo people now carry-on traditional marriages in 

Lagos, Kano, Port Harcourt, Abuja and other urban cities of Nigeria without the 

presence of the Umunna (Kindred). What is more, such people see nothing wrong in 

such acts and are known to easily retort that the world has become a global village and 

“we are all global villagers”.  



Appraising the Encrustations of Globalization on Igbo Culture                                                                           39 
 

    Another area in which the tentacles of globalization adversely affect Igbo society is 

in its abilities to cause social tensions which ultimately result to social conflicts. The 

case of Igbo people preferring to do their traditional marriages in cities and evading 

their customs and traditions (as cited above) is known to have caused communal crisis 

at Amawbia, Awka South Local Government Area of Anambra State and certainly in 

several other Igbo villages which may not have been publicized (Obike, 2014).  

     Perhaps, nowhere is the impact of globalization felt more than on the Igbo 

language. It is no longer news that the Igbo language is facing a certain threat of 

extinction and in all analyses; fingers are conspicuously pointed at globalization in its 

various manifestations (Ugwuja and Ubaku, 2013). Njoku and Ilechukwu (2012) have 

bemoaned the regrettable situation where the Igbo people demonstrate their 

knowledge and learning only in the ability to speak fluently in a foreign language. A 

greater shame still trails this present study which nonetheless is written in a foreign 

language.  Furthermore, Egonu (2012, p.33) laments that 

… Even the Ohanaze Ndi Igbo which is supposed to be an 
apex pan-Igbo cultural organization conducts its meetings and 
discussions in English. In our universities, departments of 
Igbo teach Igbo in English and academic theses and 
dissertations on Igbo language and culture are presented and 
defended in English or French but never in Igbo. Similarly 
even the Society for the Promotion of Igbo Language and 
Culture holds its conferences and debates in English and 
believes that, that is an effective and practical way to promote 
the Igbo language. 

 
     Most Igbo people find it fashionable to train their children using the English 

language and even when they are aware of the obvious implications of this trend, they 

wave it off as being inconsequential or over-blown. As Onwuejeogwu (1975) has 

demonstrated, those children taught to think first in a foreign language, do not do 

better academically than those groomed first in the mother tongue before learning any 

additional language(s). Without overstretching this point, it remains unassailable that 

bulk of a people’s culture is transmitted, coded and decoded via their language. It is 

also a truism that development cannot be real until it finds its taproots in the people’s 

cultural milieu. Herein lays the genesis of the developmental confusion and 
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underdevelopment of the Igbo nation and the Nigerian state at large. Onwuejeogwu 

(1975, p.xix-xx) succinctly underscored this point when he submitted that: 

The third world peoples in Africa and Asia have been 
subjected for centuries to the material and intellectual 
attitudes to life of the first world and second world peoples. 
They recite the philosophy and ideologies of these peoples as 
if they are infallible. The major problem facing the people of 
the third world is probably not poverty … their problem is the 
sociological problem of changing-over… the third world 
peoples have to realize that they have been subjected to only a 
part of the total cultures of the first world and second world 
peoples. Culture being what it is, it is impossible for them to 
acquire the total cultures of these peoples.  

 
Consequently, Onwuejeogwu (1975, p.xx) prophesizes: 

If the third world and fourth world peoples have to depend for 
their entire development on the part cultures of others, they 
are doomed to stagnation. Their greatest period of cultural 
dynamism and development will come when they are able to 
generate a healthy dialogue between their total cultures which 
are their own doorsteps and the part cultures they have 
acquired from others. 

 
     Interestingly and unfortunately for Africa, the Asian countries hitherto categorized 

within the global peripherals alongside Africa have done exactly what our quarry 

advised them to do while Africa continues to be shacked and shackled by its obstinacy 

in jettisoning her cultures. The late sage, Chinua Achebe appears to have summarized 

the place of the Igbo in a globalized world in his Things Fall Apart. Indeed, things 

have fallen apart. The Igbo people are no longer at ease; they are now sitting on the 

anthills of the savannah in the middle of nowhere and perhaps, yawing indolently too. 

The arrow of God is certainly pointed at the Igbo to see if they will retrace their steps 

and be saved. And if they refuse to retrace their steps, it may not take long to say in 

reference to the Igbo, “there was a nation’’.  

 

Conclusion and Recommendations 

     Centrally running as a thread in this discourse has been the preoccupation with the 

appraisal of the encrustations of globalization on Igbo culture/society. It should, 

however, not be misconstrued that globalization has nothing positive to offer (as its 
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positive effects are evident in its contribution to the discontinuation of abominable 

practices such as the killing of twins, triplets, quadruplets, a child who teethed first the 

upper teeth; as well as the practices of levirate and sororate, and female genital 

mutilation in most parts of Igbo land). On the contrary rather, globalization has not 

only come to stay but has developed such a ‘staying-power’ that it cannot be conjured 

away. Moreover, some benefits are accruable from this ‘break-less’ locomotive called 

globalization. In this connection, Rajaee (2000) thus argues that globalization is not 

totally a situation in which nations and peoples are helpless.  

     Our anxieties and worries, however, stem from the fact that the Igbo are not 

adjusting well as a people with collective identity and destiny in a globalized world. 

Therefore, to get them to re-adjust should naturally start with a diagnosis of their 

problems and that is what this study has attempted. Thus, having seen the dire and 

ugly situation that globalization portends for the Igbo people, the pertinent question 

should be, what is the way forward? 

     We therefore recommend that the weapons of globalization be employed to fight 

its encrustation. It is unarguable that the revolution in communication is the biggest 

leverage of globalization. Cultural education should be contrived, projected and 

communicated through the mass media, especially, through the internet. The mass 

media campaign can be used to bring about cultural behavioural change and there 

should be an integration of electronic, print and digital media to sustain and preserve 

Igbo culture. In this way, the thesis of globalization will be dialectically matched by 

the antithesis of a concerted Igbo cultural media campaign and surely, the synthesis 

will be something favourable and protective of Igbo culture.  

     On the encrustations of globalization on Igbo language, we submit that it may not 

be apposite to have a litany of recommendations on how the death-knell of the Igbo 

language can be avoided. What should be considered urgently especially with regards 

to the encrustations arising from the proceeds of globalization is the creation of 

awareness and furthermore, conscientizing the Igbo people on the need to stand up for 

their culture and their language. Furthermore, we contend that even though Igbo 

political office holders have a critical role to play, the bulk of the work to salvage the 
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Igbo language from globalization should come from the academia, as Udeh-Chime 

(2013, P.66)  has aptly noted,  

This is the challenge for the present day Igbo academics. They 
have to create a dedicated group of expects to lead us out of 
this seeming danger...these groups should be more proactive by 
looking inwards rather than concentrating on political issues as 
if that will solve all the problems of Ndigbo. 

     Fortunately, several academic organizations have taken up this initiative and 

challenge, notable among them in this crusade is the Igbo Studies Association which 

convened its 12th international conference on the theme:  “ Uwa Ndi-Igbo: The Place 

of the Igbo in a Globalized World.” Although, the practice of taking these conferences 

to far away shores like the United States of America (as their custom has become) is 

not only belittling and inexplicable but also is tantamount to the hypocrisy of the 

chichidodo bird which hates faeces but savours the maggots bred in mounds of faeces. 
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